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perceptual cognition apprehends the self as immediate. The
Nyaya-Vaiseshika systems observe that the self is united to
the mind. There is 'samyukta samavaya' (conjnct inhere-
nce) relationship here. This relationship is the condition
or cause giving rise to a distinct or new knowledge. Such a
knowledge makes 'pramiti'   immediate. But  accor-
ding to the Vartikakara, the pramiti or means of cog-
nition is 'prameyagata\ The eye comes into contact with
an object and with such an object that there is the relation-
ship of identity-in-difference for knowledge. Due to this
relation of 'tadatmya' there arises a distinct or new know--
ledge as the object of the ^pramiti'. And from this is esta-
blished the immediacy of the pramiti.

It is with reference to these views that the Prabhakara
states that 'the subject and the pramiti are purely immediate
only ; they are immediate in yet another way from the
immediacy of the object.

There is no ^pramana9 by which we can say that be-
cause of a new knowledge arising from the mind the self is
immediate.

The objector may argue that in the presence of the
mind there is not the apprehension of the self and in its
absence in deep sleep there is no such apprehension. As
such it might be said that agreement and difference estab-
lish the Nyaya contention.

But the actual experience of the objects goes against
this contention. Our 'anubhava sambandha' (experience)
with the objects itself proves the immediacy of the objects.
In the same manner there is the immediacy of the self expe-